30                 Panchapadika

is ^nanasadhava' (being of knowledge) and as such it is im-
possible to have the direct apprehension of jnanabhaava.
Andifthe'dharmr etc. is not aprehended, 'abhava' can
never be cognised. 'Jnanabhava is experienced only when
there is the 'dharmaadi pratipatti.' This apprehension is
through 'anupalabdhi7 a new means ofcongnition. 'Abhava9
may also be said to be cognised through inference. In any
manner whether Tnanabhava' is apprehended in the self or
not we cannot have 'jnanabhava pratipatti" in the self we
cannot have 'jnanabhava pratipatti in the self (apprahen
sion of the absence of knowledge).

It is generally seen that there is a conation in the world
after apprehending ajnana in the form of(! dp not know
what you say'. Even when the objects are known, it is
quite possible that the number may not be known and the
^sastrartha" too may not be known. Here we apprehend
'ajnana' which is 'visaya vyavritta"1 and then wp proceed in
our activities of listening etc. with reference to it.

Then 'arthajnana' and 'abhava9 (its absence) do not
have a simultaneity or co-existence. In the same manner
we cannot have both the knowledge and the absence of the
knowledge of th.e same object at the same time.

As against this view we hold that 'ajnana' is a positive
entity and that it is perceptually apprehended. Its 'asraya'
is the self and the 'pratiyogi' (contradic.tary) of the self is
'ajnana'. We have said that 'jnanabhava' cannot co-exist,
with 'jnana' without violating the law of non-contradiction
Such a violation does not arise when we have ths 'asraya
pratiyogijnana, for it can coexist with a (diffe-rcnt positive
quality).